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brings out a small bottle which is said to contain the hairs
of the prophet, grasps it firmly, and then, guarded by soldiers^
holds it out to the people, who rush up by hundreds to kiss it.
So great is the scramble that children are not allowed at the
ceremony. This concludes the especial services for the month
in the Dome of the Rock, or so-called Mosque of 'Omar.
As the afternoon of the last day of the fast draws to a close
you may see the faithful peering anxiously up to the western
sky for a glimpse of the new moon, whose appearance must
be reported before the feast can be inaugurated. ^This
is the *Id-el-Futr, the Feast of Breaking the Fast, or *Id-ez-
Zaghlr, the Small Feast, so called in contrast to the Great
Feast, or 'Id-el-Az'ha, which coincides with the great sacri-
fice at Mecca at the time of pilgrimage. Joy at having
completed the fast is shown in many ways. In the mosques
there are especial prayers and preaching. Men, women,
and children put on new clothes. In the public places the
young folk whirl in merry-go-rounds or are drawn about
in boats placed on wheels. At this season the dead are
remembered in extended visits to the cemeteries, which in
the cities are crowded with shrouded and veiled women.
Almsgiving is also especially recommended and practised.
This, however, is not that legal alms (zakaf) which con-
stitutes the fourth pillar of religion, but rather the voluntary
charity (sa'daqah) which, in the East, brings the benevolent
person so much credit and popularity. In Syria and Pales-
tine to be " karfm," or generous, indeed covers a multitude
of sins. However, the system of legal alms doubtless has its
roots in the voluntary charitable impulse, which finds a
beautiful expression in the hospitality for which follow-
ers of every cult in the near East are so famous. The
root-meaning of the word zakat—purification—indicates the
subjective blessings of giving, for the reference is to the
sanctification of the remainder to the proprietor after he
mally give him the right to transfer the reading to the benefit of the
dead. Then he pronounces out loud the transfer of the reading to
Mohammed and the other prophets, and afterward, in a whisper, the
transfer to the dead man. The analogy in general with masses for the
dead is naturally suggested.

